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This path we're practicing has alot of right tactors. In fact, the factors are very clcarly
delineated so you know what's right and what's wrong, We're always trying to be right and to
act rightly, but you have to distinguish between the two. You should always try to act rightly.
But bein 74 right has its dangcrs because you build up an identity around it, and that can getyou
into trouble.

There'sa wrong way to be right anda right way to be right or to act rightly. So you want to
be sure that you’rc right in the right way. It’s like a suit of clothes. You want it to be well-cut so
that it fits you rightly, but you want to wear it Casually. It you’rc afraid that the clothes are going
to get soiled, you’rc never going to wear them. If you’rc uptight about the clothes, there’s no
comfort in wearing them.

Ajaan Chah has a nice story about three men going into the woods, and thcy hear a rooster
crow. Two of them decide to play agame with the other one. Thcy say, “What do you think? Is
that a rooster or a chicken?” And the other one says, “Well, of course it’s a rooster.” The other
tWo say, “No, we think it's a chicken.” They’re teasing him, of course, and he gets all upset. No
matter how much he tries to argue with them, thcy have sharp rcplics. “How could a chicken
crow like that?” — “Well, it has a mouth, doesn’t it?” That sort of thing. The one man ends up
crying because he can’t get them to admit the truth. That's one way of hcing right, but wrong;:
getting rcally upsct when you’rc dealing with other pcoplc who will not admit that thcy’rc
wrong,

There’s another Ajaan Chah story about a famous monk in Thailand. One of Ajaan Chah’s
students went to stay with the monk and noticed that in that particular monk’s monastery, the
Vinaya was Cxtrcmcly lax. So the student asked the famous monk about it, and he said, “Well,
rcally the essence of the Vinaya is to be mindful, so we just practice mindfulness here.” The
student went back and rcportcd this to Ajaan Chah, who rcplied, “‘He's right, but he’s Wrong.”

The Vinaya is about being mindful, but it'’s about a lot more as well. The rules are there to
help you to be careful about how you’rc acting so that you don’tactin ways that are unskillful
but that you might not sce as unskillful at the time. As you get to live in the community, you
begin to see that these rules rcally do help protectyou fromalot of disharmony.

I noticed this myself. For all the work I've done in the Vinaya, | have to admit that when
first read the rules, I was not all that cager to live a life under them. But then | hcgan to
appreciate that as you live with lots of pcople from lots of different hackgrounds, it's good to
have a clear set of rules as to what's right and what's wrong, And you try to hold very clearly to
what's right. But you don’t want to hold so closcly that you start getting down on other
peoplc’s behavior and thinking that you’rc better than thcy are.



This element of pridc isa big probicm. The Buddha saw this in his practice of austerities.
He realized that sensual passions were not the way, SO he ﬁgurcd that the practice had to goto
the other extreme. So he went to the extreme of self-afHliction. For six years, he underwentall
kinds of self-inflicted tortures. You have to ask yourscif what could kcep aperson going in
cases like that, and the answer is pridc. When he finally realized that path was not working, he
was able to overcome his pride.

That's one of the more inspiring parts of the story. The Buddha thought he’d been right.
He thought there were oniy two alternatives, and this was obviously the right one of the two. It
was when he was able to open his mind that maybc there was more out there than just these
two alternatives: That was when he was able to geton the right path. He realized that his pride
was what was getting in the way of lctting go of the path of self-torment. When he was able to
let go of the pride, he was able to geton the path that was genuinciy right.

You have to look at your rightncss. Isita rightncss that involves pridc? [sita rightncss that
involves mental subterfugcs like the ajaan who was saying thatall you have to do is be mindful?
Isita rightncss that's getting you upsct when you’rc dcaiing with other peopic? Ifit’s any of
those types of rightncss, it's wrong, It's not hclping youon the path. You're creating a lot of
burdens for yourscif

Soit’s good to open your mind to other dimensions. Ajaan Maha Boowa mentioned this
in one of his Dhamma talks. He was very strict about the practice of not cating any food that
he didn’t geton his own alms round. He noticed other monks in the monastery who started
out the rains retreat with that vow, and then one by one by one, thcy droppcd away. Was he
going to drop away? No way. There was an element of skillful determination there, but also an
clement of pridc. Ajaan Mun saw that. So once or twice during the rains retreat, he would siip a
lictle somcthing into Ajaan Maha Boowa’s bowl. And Ajaan Maha Boowa realized that there’s
more to the practice than just bcing right, or sticking O your VOws. Sometimes it would be
food from pcoplc who came late. Thcy didn’t get there on time to put food in the monks’
bowls. You had to show some compassion for them. Ajaan Mun didn’t do it often — justonce
very now and then, enough to make Ajaan Maha Boowa think: Okay, look all around you at

what you’rc doing and NE@ Wthh aspects O{:YOUF rightncss arc WI'OIlg.

It’s so casy as we practice, when we get somcthing right, to forget thatalot of our rightncss
comes from other pcopic, the peoplc who've carried the Dhamma along—transmittcd the
Dhamma all these many, many centurics. Andit’s good to be Wiliing to listen to them, because
thcy have alot to teach. One of the most unfortunate aspects of American Dhamma is the
idea: “Well, the Asians did a pretty sloppy job. Thcy managcd to kccp some of the Dhamma
alive, but they missed a lot of the points. Andwere going to getit right this time.” That kind of
attitude closes the door to all kinds of good lessons that can come from rcaily listening to the

tradition, from reaiiy submitting yourself to the tradition.



This is one of the reasons we chant: to remind ourselves that there’s a long line of ideas and
attitudes that have been passed on. And thcy’ve been passed on because thcy’rc valuable. It’s
good to get them in our heads and our hearts so that the conversation inside the head is not
just our own different voices. We're adding some new voices to make us look at things ina
different way—to open a little air into the closed room of our opinions. It’s good to reflect on
the fact that we're part ofa long chain—the pcoplc who've been trying to practice and benefit
from the Dhamma—and we want to be able to passiton intact. This is how we repay our debt
of gratitudc to those who kcpt the Dhamma alive all these many centurics.

I was reccntly reading a passage about how to read the suttas. The author said to choose the
suttas that resonate with you, and also read some that you don’t like. Go back to them again
and ﬁgurc out what it is you don’t like about them. Instead of looking for the problcm in them,
look at the problcm in yoursclf. This is how we grow.

Sowe try to act rightly, but as for being right, put that aside. And if you find yoursclf
building alicde pridc around bcing right, remind yoursclf that you owe a lot to the pcoplc who
went before. So when youare right—whcn you’vc got somcthing right—show them some

gratitudc. For without them, we'd be nowhere.



